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AtTTHOE’S PREFACE. 


Exactly four years ago, when the first edition of thi»^ 
little book was presented to the reading public, the 
expressed purpose and object was “to rescue the subject 
of Gandhi and Gandhism from beneath the debris of 
conflicting thoughts and theories and to analyse it m 
the hght of truth ” Today, this purpose and this object 
have assumed even greater importance, for never m the 
history of Gandhi or Gandhism have there been so many 
conflicting thoughts and theories about a being who 
despite the apparent innrmities of age. remams the 
world's number one headline personality Indeed, so 
profound and fundamental is the influence of Gandhism 
m all aspects of India s national existence, that to 
understand any of these aspects an exhaustive study 
of Gandhi is vital and essential 

A great deal has transpired since this publication first 
reached the hand of its reader Much blood and tears 
have flowed beneath the bridge of Time Today, more 
than ever before, Gandhi Gandhism and their manifold 
implications are common topics in every home and m 
every meeting-place Whether as saint or smner, mystic 
or pohtician, realist or idealist, radical or anarchist, 
Gandhi is always NEWS And if this book will help the 
reader to determine just how and why Gandhism compels 
his attention and interest, then indeed it may be 
presumed that the controversy that revolves around the 
subject wiU to some measure have been dissolved 

XhR,hisfnjvan.w.>lL ‘auKbj sRslwl. ♦hafv*hfi, 



IS passing through a most unenviable stage This not 
merely because death and destruction stalk every land 
but because man’s even greater enemy, DOUBT, with 
Its resultant loss of faith and confidence, is sivaying the 
mind of men The question current everywhere is. 
"after the sound and fury of battle WHAT' ^ Where, 
m what dark spot hidden, is the l^ht that will ultimately 
guide the Weary and footsore to the great Truth ’ From 
whence will come man s sail ation ^ All that we held 
dear and mviolable but a few years ago have been 
dissipated by the smoke and gas of a world in flames 
The values and virtues of our forgotten yesterdays are 
no more today What then must one do ^ ^Vhat 
believe’ And if we are to believe, who the prophet, 
what the symbol that w'lU inspire and rekindle faith in 
a degenerated and demoralised humanity ’ 

In an age that is inundated with isms of all shapes 
and fancies, is it possible that the student of hfe may 
detect in Gandhism the answer to some at least, of the 
queries that plague men s mind today ’ Is it possible 
that in this physically frail personality there is that 
grandeur of human worth, that ageless potentiality, that 
mil put to shame man's loudly proclaimed self assertion 
and material obsessed realism ’ Is it possible that in 
Gandhism the world will find its quest, which m effect 
will constitutes reversal of past and present lormulx? 

Whatever be the Case there is none who can dispute 
the fact that as a challenge Gindlusm represents the first 
requisite to salvation Well might the truth seeker stop 
and consider bj the «ide of this significant personahty 
who today holds the destiny of millions in liis hands. 



^Vho IS Gandhi ^ ^Vhat is Gandhism ? ^Vhat is its 
inherent strength," and how does it operate ^ These are 
some of the questions that are m vogue today, and 
these are some of the questions that this publication 
humbly seeks to ansner 

It IS the author's fond hope that the reader will 
render his httle attempt a patient hearing, and then 
consult his conscience to determine whether or not the 
world today is yearnmg for the reassuring message of 
Gandhi and Gandhism 

BOMBAY. 

June, 1944 



In this world of wars and stnfe, hatred and 
vengeance, jealousy and fear, where all seems ugliness 
and horror, there is yet a Beauty Tniunphant Few men 
know this Power fewer see it For those who find it, 
tend it and bequeath it as a golden gift to blood smeared 
humanity, there is everlasting glory 

Several elements manifest this Beauty and Grandeur 
of the Divine Nature’s canvass contains a multitude of 
things that are joys for ever Man God s most potential 
creation, is sometimes also a thing of beauty, grander by 
far than the roses of the field and the birds of the air 
because he himself is articulate and creative Millions 
like these tread the by-ways and alley-ways of life 
unknown Denied the hmehght through circumstances 
alone, they yet constitute the 'lalvation army that leads, 
perhaps drags us to the light and the truth 

All men, in common with other planes of creation, 
are impelled by a common urge and passion to create, 
extend conquer This mstmct of movement and action 
assumes several form': A Napoleon or a Caesar tides at 
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the head of conquenng hordes and writes his deeds and 
acts with human Wood These seek new honzons and 
find perdition and damnation To them the inner urge 
IS a traitor Others, actuated by the same basic instmct, 
find their vocation in happier fields and express the 
self same urge with sublime deeds of love and mercy 
that encircle the earth like a «dver cord 

Each man is a symbol — a matenal expression of 
an infinitely higher Power, and each man lives and works 
to ser\ e his time and purpiose Socrates lived and taught 
when Greece was the repository of materialism and 
bondage Moses ascended Smai when Pharoah made 
virtues of idolatory and persecution Chnst preached his 
Sermon On The Mount when Caesar sought to extend 
his iron heel over the entire world, to crush beneath its 
dead weight all the forces of truth and justice and peace 
Thus proceeds the age long contest, with self force 
arrayed against brute force Today, when "civihsed" 
nat ons are besmearing the banners of truth and hberty 
and justice, a little figure in lorn cloth illuminates India 
as the Sentinel and Crusader of our time This is 
Mahatma Gandhi, the phj^cal sjTObol of all that is 
beautiful and subl me in human nature 

The story of Gandhi is the story that has been told 
thousands of jears ago, it is also the story that wall be 
told thousands of >ears hence, for it is the story of Man 
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and his Great Journey towards the Ultimate Destiny 
To a war weary violence-ndden unhappy %%orld however 
it IS not the story but rather the message and significance 
thereof that is of importance and value and it is this 
message and this significance that this book is primarily 
intended and designed to portray 

As a preliminary for the benefit of the uninformed 
it IS perhaps necessary to sketch the life story of Gandhi 
in barest outline His complete name is Mohandas 
Karamchand Gandhi and he was born on October 2nd 
1869 m the toivn of Porbander in a little state situated m 
North ^\estem India His parents were orthodox 
Hindus and he was reared in an atmostphere of great 
piety At 12 he was mamed and when 19 he sailed for 
England for studies in law Three j.ears later he returned 
to India and commenced his legal practise In 1893 he 
went to South Africa on an important case and thus 
the curtain rose on the Great Drama that has made 
history for he immediately assoaated himself with and 
helped to organise the agitation of the South African 
Indians against the misrule of the Government there 
Having steeped himself m the doctrines of Christ 
Tolstoy Thoreau Ruskin etc he championed the rights 
of his countrymen armed with a unique weapon For 
twenty years the contest raged until ultimately 'oul 
force prevailed against brute force and Gandhi and the 
cause he had espoused triumphed The Motherland was 


3 



tHE TRUTH About candHi 


]ustly proud of her now famous son, and when Gandhi 
set foot again on native soil, he was virtually robed in 
the mantle of a leader Once m India, the Great 
Experiment commenced anew, and he began the mighty 
task of liberating a nation from an oppressive rule with 
a method that has astounded the world 

What IS this method ’ When and how does it 
operate ’ What, if any, are its benefits ’ What will it 
achieve for India and the world ’ What are the character, 
principles and purpose of Gandhi, its author ’ For the 
better elucidation and comprehension of the answers to 
these questions, the following letter, written by Gandhi 
to H R H the Duke of Connaught in connection with 
the boycott of the latter’s visit to India in 1921, 
IS impoitant — 

Sir. 

V our Royal Highness must have 
heard a great deal about non- 
co operation non - co operationists 
and their methods, and. incidentally, 
of me, its humble author I fear that 
the information given Your Royal 
Highness must have been in its 
nature one sided I owe it to you, 
to my friends and myself, that I 
should place before you what I 
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conceive to be the scope of non- 
co-operation, as followed not only 
by me, but by my closest 
associates, such as Messr® Shaukat 
Ah and Mahomed Ah 

For me it is no joy and pleasure to 
be actively associated m the boycott 
of Your Rojal Highness’ visit I 
have tendered loyal, voluntary assis- 
tance to the Government for an 
unbroken penod of nearly 30 years 
in the full belief that through that lay 
the path of freedom for my country 
It was, therefore, no slight thing for 
me to suggest to my countr>-men 
that vve should take no part m 
welcoming Your Rojal Highness Not 
one amongst us has anj thing against 
you as an Engli'sh gentleman We 
hold your person as sacred as that 
of a dearest fnend I do not know 
any of my friends who would not 
guard it with his hfe if he found it 
in dangei 

We are not at war with indivi- 
dual Englishmen W^e seek not to 
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destroy English life We do desire to 
destroy the sjstem that has emas- 
culated our country in body, mind 
and soul VVe are determined to 
battle with all our might against that 
in English nature which has made 
O'Dwyensm and Dyerism possible 
in the Pun)ab and has resulted in a 
wanton affront upon Islam, a faith 
professed by seven crorcs of our 
countrymen We consider it incon- 
sistent with our self-respect any , 
longer to brook the spirit of superiority 
and dominance which has systemati- 
cally Ignored and disregarded the 
sentiments of thirty crorcs of innocent 
people of India on many a vital 
matter. It is humiliating to us It 
cannot be a matter of pride to you 
that thirty crores of Indians should 
live day in and day out in fear of 
their life from one hundred thousand 
Hnghshmen and, therefore, be under 
subjection to them 

Your Royal Highness has corap, 
not to end the system I described, 
but to sustain it by upholding its 
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prestige \oiir fiist pronouncement 
was a laudation ol Lord ^\llllngdon 
I have the pmilege of J nowing him 
I believe him to be an honest amiable 
gentleman who will not willingly hurt 
ev en a flv but he certainly failed as 
a ruler He allowed himself to be 
guHled by those whose interest it was 
to support their power He is not 
reading the mind of the Dravidnn 
provinces Here m Bengal you are 
issuing a certificate of merit to a 
Governor who is again from all I 
have heard an estimable gentleman 
but who knows nothing of the heart 
of Bengal and its yearning® Bengal 
IS not Calcutta Fort ^^llilam and 
the palaces of Calcutta repre«ent an 
insolent exj Icitation of the unmur 
muring and highly cultured peasantry 
of this fair province 

The non co operationists have 
come to the conclusion that they 
must not be deceived by the refonns 
that tinker with the problem of 
India s distress and humiliation nor 
must they be impatient and angry 
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We must not in our impatient anger 
resort to stupid ^ lolence We freely 
admit that uc must take our due 
sliarc of blame for the existing state 
It IS not so much Bntish guns that 
arc responsible for our subjection as 
our %oluntary co-opcration 

Our non-co operation m a hearty 
welcome to Your Rojal Highness is 
thus m no sense a demonstration 
against >our high personage, but it is 
against the sjsiem jou come to 
uphold I know mdmdual Cnghsh* 
men cannot, e\cn if they will, alter 
the English nature all of a sudden 
If wc would be the equals of English- 
men, wc must cast off fear Me must 
Icam to be self reliant and indepen- 
dent of schools, courts, protection, 
and patronage of a Co%cmmcnt wc 
seek to end. if it will not mend 

Hcncc this non-\iolent non- 
co-operation 1 know wc ha\c not 
all jet become non \iolent in spcecJi 
and deed, but the results so far 
acIncscO ha\e, I assure lour Ro}-al 
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Highness been STmzing The people 
hive understood the secret and value 
of non Molencc as they have never 
done before He who wiJJ may see 
that this IS 1 religious punfymg 
movement \Ve are leaving off 
drink \\e are trying to iid India of 
the curse of untouchability \\ e are 
trying to throw off foreign tin«el 
splendour and by reverting to the 
spinning wheel reviving the ancient 
and poetic simpbcity of life We 
hope thereby to stenlize the existing 
harmful institutions 

I ask Your Royal Highness as an 
Englishman to study this movement 
and its possibilities for the Empire 
and the world We are at war with 
nothing that is good in the world 
In protecting Islam in the manner 
we are we are protecting a]J religions 
m protecting the honour of India 
we are protecting the honour of 
humanity For our means are hurt 
ful to none We desire to hve on 
terms of fnend hip wath Englishmen 
but that fnendship must be fnendship 
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of equals both in theory and m 
practice, and we must continue to 
non CO operate t e to punfy ourselves 
till the goal IS achieved I ask Your 
Royal Highness, md through you 
every Enghshman to appreciate the 
view-point of non co operation 

I beg to remain 
Your Royal Highness’ 
Faithful Servant 

M K GANDHI 

From the foregoing it may be deduced that Gandhi 
IS a leader of a nation striving for liberty and justice 
It IS also apparent — and this is of paramount 
importance — that the means tomrd'i this end are 
uncompromisingly those of peace Thus the essential 
principles of Gandhism are jii'^ticc and peace, uhich m 
turn may e\plicitlj be e\p!aiiicd to be justice with 
peace and peace with justice Here we encounter the 
tnple-edgcd weapon of nonviolence, non co operation 
and renunciation, one of winch is more or less inter- 
connected witli the other Hus is the weapon in 
Gandhi’s armourj’, a weapon the potentialities of which 
it wall be interesting to examine, and which, if proved 
eflcctive and consummate, wall constitute one of the 
most pncelc'^s contributions towards the realisation of 
human ideal* 
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This weapon is b> no means new or original It is 
a weapon that conquers not In force but bj lo\e, and 
"as fashioned in the hoh prcancts of Caharj \et m 
an age that is onlv nominallj Christian it languishes 
in rust Gandhi howeaer brandishes it anew before the 
astonished gaze of man who understands not easilj its 
nature or scope 

Gandhi s creed of non \aolcncc is stronglj coloured 
b\ lus staunch Hinduism It has been reinforced b> the 
teadungs of Tolstoj and the Sennon On The Mount It 
therefore pos''CS'Cs a catholic appeal and is of unnersal 
interest Nor is Gandhi the man an> less universal in 
nature and pohc\ He is a Hindu mcrel> b> accident 
for his creed is prtmanl> and baMcallj humanitarian 
and incidcntallv national I am wedded to India he 
states because I believe ab«olutcl> th'^t she has a 
ml•^alon for the world M> relieaon has no geographical 
limits I have a living faith in it which wall tran cend 
evenmj love for India herself Gandhi is necc^nlj 
a patnot but lus patnoii m i the deep-rooted ideal of 
democracy which conceives humamt> to be unfettered 
not merel> from the chains of autocracj but al«o from 
the \acc& and vihfjing elements that debase the status of 
man and subordinate hi> divane attnbutes To Gandhi 
therefore India is mcrelv his scene of action the stage 
on which he enacts the mightj drama of truth and 
justice, and love and peace His audience is the entire 
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v^orld applauding at e\ciy nse and fall of the curtain 
for ludta 5 political emanctpalion ts a symbol of humanity s 
moral regeneralion 

Some schools of thought decry Gandhi s association 
with pohtics declaring that as a saint he cannot and 
should not assume the guise of a politician These 
schools of thought betraj a gross ignorance of one of 
Gandhis greatest \alues and sor\ices as a politician 
for bj introducing moral values and methods m the 
India rubber inture of politics he lias made it possible 
for humamtj to determine the course of politics rather 
than Mce ver«a To u«c his own words men «aythat 
1 am a saint lo-.ing himself in politics The fact is that 
I am a politician trving mj hardest to become a «amt 
Most religious men I have met watli arc politicians m 
disgiii e I, who wear the garb of a politician am at 
heart a religious man 

The world todav is vactiiniscd bj jxilmcs and 
politicians suffering from a povertj of moral and spmtual 
attributes. Their lani.uagc of expression is the langria^e 
of the bomb and the bijonct In the '^ocictj of 
individinh the operation of legal institutions «eeks to 
deter criminal actions and to ensure recognised and 
apprtivetl <itandanU of justice and fairplaj When one 
man do.troj>> mother it i» conceived to Ik* a human and 
a lor.ll tran' rev»ioii out lor which the evil-doer deserve' 
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and receives his ]ust punishment But when one nation 
destroys another it conceived to be a human crime 
but no legal deterrent is enforced for tnternahojial 
crttnes are politics For Gandhi however politics are 
subserv ent to justice and morality and a rehgious 
victory 13 acceptable even at the cost of a political 
defeat His application of the law governing the 
reIation<;hip of individuals to that of nations is thus a 
distinct and unique contribution towards mtemational 
goodwill and universal peace for it is of vital importance 
that politics be purified by religion rather than religion 
be stained ivith politics How Gandhi himself combines 
and tempers the two is colourfully illustrated by his 
unhesitatingly suspending political undertakings and 
agitations for religious reasons which are perhaps best 
explained in his own words — 

I know that the drastic reversal 
of practically the whole of the 
aggTessi\e programme may be 
politically unsound and unwise but 
there is no doubt that it is religiously 
sound The country will have gained 
by my humiliation and confession 
of error The only virtue I want to 
claim is truth and non violence I 
lay no claim to superhuman powers 
I want none I wear the same 
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corruptible flesh that the weakest 
of my fellow beings wear and am 
therefore as liable to err as any My 
services have many limitations but 
God has up to now blessed them m 
spite of the imperfections 

For confession of error is like a 
broom that sweeps away dirt and 
leav cs the surface cleaner and 
brighter I feel stronger for my 
confession And the cause must 
prosper b> the retracing Never has 
a man reached his destination by 
persistance m devnation from the 
straight path It has been urged 
that Chaun Chaura cannot affect 
Bardoli I have no doubt whatso 
ever on that account The people 
of Dardoli arc in mj opinion the 
most peaceful in India But Bardoli 
is but a speck on the map of India 
Its effort cannot succeed unless there 
IS perfect co-opcration from the other 
parts Just as the addition of a 
gram of arsenic to a pot of milk 
renders it unfit as food so wall the 
civility of Bardoli prove unacceptable 
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by the iddition of the deadlj poison 
from Cbaun Chaura The latter 
repre«:ents India as much as Bardoh 
fhauri Chaura is after all an 
aggra\ated symptom In ciiil dis 
obedience there should be no excitement 
Civil disobedience is a preparation for 
mule suffering Its effect is marvellous 
the ugh unpercei\ed and gentle 
The trif^edy of Chauri Cliaura is 
reallj th" index figure It shousthe 
%vay India ma> easily go if drastic 
precautions be not taken If we are 
not to evolve violence out of non 
V olence it is quite clear that we 
must hastily retrace our steps and 
re-estabhsh an itmosphere of peace 
and not think of starting ma';s civil 
disobedience until wc are sure of 
peace being retained in spite of mass 
civil disobedience being started and 
in spite of government precaution 
Let the opponent glory m our 
humibation and so called defeat It 
IS better to be charged with cowardice 
than to be guilty of denial of our 
oath and sin against God 
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On more than one occasion did Gandhi consider jt 
necessarj to retrace his steps and suspend his campaign 
To cry a halt to a nation of teeming millions on the 
march toivards its aioned goal of national independence 
IS no small matter, jet Gandhi c d^:i«ions have alwaj’s 
prevailed, and the Great Procession hasstajed its steps 
Some of his followers, hotte\er, not comprehending the 
subtle implications of his motives, have questioned his 
generalship and strajcd from his ranks At the moment 
these lines are being penned however India faces jet 
another cnsis and l> on the eve of another national 
struggle Now it is that the entire country i» flocking 
unhesitatinglj towards Gandliis banner and all arc 
girding themselves for the mightj Effort under his 
supreme leadership To India at any rate, Ganiht and 
Gandhtsm are utdispensaUe 

To the representative Mestem mind, Gandhi is an 
enigma His institutional loin-cloth and spinning wheel 
appear to be patheticallj primitive and tragically 
inadequate as weapons for national «elf realisation So 
be it Yet, to aj^raisc Gandhism on the basis of 
Western civilisation and doctrines and conventional 
formulae is a totally mistaken procedure, for Gandhi 
belongs to the select group of mortals which transcends 
the matcnal plane and views life from a spiritual 
altitude This, apparcnllj , is lui weakness, actuallj it 
IS lus strength for m this role he practices non violence 
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not as an expedient but an absolute pnnciple He :s 
thus an uncompromising adherent of truth and Io%e, 
and to him so called failure is but a form of success 
Armed with means that are true and just, the 
realisation of the end is but a matter of time 

The perspective in which he is viewed by Western 
thought is strikingly portrayed by Lord Halifax, one of 
India’s former Viceroys who held office dunng one of 
the country’s most intense national struggles when he 
states that * Gandhi appeals to the deep forces in 
Huiduism of which we know little and he leads his 
followers into realms of thought where we can hardly 
follow His onslaught on Western materialism strikes 
a responsive chord in Hindu hearts even though the 
hum of his spinning wheel sounds faintly agamst the 
reverberation of the mill and by reason of Mr 
Gandhis devotion to ideals and readiness to impose 
and to accept any sacrifice that he can convince 
himself is calculated to forward the smgle purpose, 
his power over his Hindu followers differs m kind 
from that of any other, and as often as he cares 
to stir them, so often will vast numbers of them 
respond partly, however through temperament, and 
often perhaps through arcumstanccs, Mr Gandhi has 
repeatedly disappointed many of his warmest friends 
by his failure hitherto to evolve, and wn support for. 
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a considered and constructive policy Here is one of 
the major tragedies of the Indian situation 

Perhaps the above description will bear interesting 
comparison with these pronouncements on Gandhi by 
his distinguished countryman and contemporary, the late 
Rabindranath Tagore — ‘ I am amazed at the effective- 
ness of his humanity An ascetic himself, he does not 
frown on the joys of others, but works for the 
enlivening of their existence day and night He exalts 
poverty in his own hfe but no man in India has 
striven more assiduously than he for the matenal welfare 
of his people A reformer with the zeal of a 
revolutionary, he imposes severe restraints on the very 
passions he provokes Something of an idolater and 
also an iconoclast, he leaves the old gods in their dusty 
niches of sanctity and simply lures the old worship to 
better and more human purposes Professing Iiis 
adherence to the caste system he launches his firmest 
attack against it where it keeps its strongest guards and 
yet has hardly sufiered from popular disapproval as 
would have been the case with a lesser man who would 
be much less effective m his efforts Here, I said to 
myself, is a trulj great man For he is greater even 
than the creed he professes Great as he is as a 
politician, as an organiser, as a leader of the people, 
as a moral reformer, he is greater than all these as a 
man because none of these a^ects and activities limits 
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his humanity They are rather inspired and sustamed 
by it Though an incomgible idealist and given to 
referrmg all conduct to certajn pet formulae of his 
ovvn, he is essentially a lover of men and not of mere 
ideas, which makes him so cautious and conserv ative m 
his revolutionary schemes If he proposes to carry out 
an experiment for society, he must first subject himself 
to the ordeal If he calls for a sacrifice he must first 
pay its price himself WTnle many socialists wait for 
all to be deprived of their pnvilegcs before they would 
part with theirs this man first renounces before he 
ventures to make any claims on ^the renunciation 
of others 

The subject of Gandhi and Gandhism is admittedly 
of a very controversial nature Living as we do in an 
age when propaganda and falsified values render truth 
a multi coloured commodity and present it in manj 
forms, it is vitally necessary to separate the gold 
from the dust and to perceive realities in the light of 
analysis rather than of mformation It is m this light 
only that an impartial and dispassionate study of 
Gandhi is possible Gandhism is more than a creed, 
if ts an art We cannot merely observe it, ite must 
cultivate it for it represents a complete mastery of the 
art of living in harmony with the forces of nature and 
the laws of God and Man Tagore the artist therefore 
perhaps comprehends Gandhi more than Halifax the 
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politician To the latter, Gandhi as a politician is not 
a complete success, because he has, in his opinion, 
failed "to evolve, and win support for, a considered 
and constructue policy What, one may ask, is 
"a considered and constructive policy ' ? Gandhi 5 goal is 
national independence for India That is his end His 
means are non-violent non co operation What could 
be more considered or constructive’ Finding the end 
nowhere m \ icw Lord Halifax discredits tlie means, 
perhaps ignorant of the fact that to Gandht non 'itoleuce 
IS not merely a means but an end rn itself, an absolute 
principle the practice of which is virtual victory and 
liberty What, oite may ask again, is 1 bcrty.jand what 
would constitute success m the Indian Struggle’ Would 
It be wise or expedient for Gandhi to lead his country to 
so called freedom by wading through the blood of slam 
rulers and proclaiming a reign of violence and terror’ 
And if India did attain "freedom" with these blood stained 
methods, could she retain it ’ Would it be worth retaining ? 
These are questions to which answers on this page would 
be superfluous, for history screams her warning to all who 
may hear, and current events reverberate the cry The 
message is clear Gandhi has heard it, and he knows 
that India has more liberty and national consciousness 
striving for freedom with non votlence than she would have tf 
she actually itouH attain it with violence "The struggle," 
he says, "is for a sacred pnnaple And for it, m spite of 
all difficulties, we must be prepared to die, if need be We 
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have chosen our remedj It is that of fighting evil by 
opposing to it good Such suffering is a process of 
purfication It involves a continual rejection of the 
grosser elements and a cultivation of the finer m us Thus 
viewed the prolongation of the struggle need not 
dismay us we mav even welcome it \ ictory consists 
not m obtaining what vre v ant but in having suffered for 
the attainment of our object The fi Ifilnurt will not b<» 
victory. It wnll merely be an indication (thereof) For 
those who recognise tlis Mmple truth there js no 
such thing ns defeat Every man has m his povver to 
suffer to the uttermost And this is the meaning of 
passiv D resistance 

In all his dealings Gandhi takes guidance from his 
conscience This is the famous inner voice that has 
been the subject of wide controversy Some critics 
depreente th>. 'iuthont> of such an - to them — abstract 
and impracticable source and maintain that his decisions 
can thus seldom bear relation to realism Let us examine 
the issue The human con^cnce is a pnv ileged possess on 
common to all although it vanes in application In the 
majority of us the still small voice within is «ilenced 
by the drone of our emotions sentiments prejudices 
environment convention etc Our actions thus do not 
always enjov amoral justification But this, vvea^codo 
not always reilise because the voice of our con'cience has 
been rendered a whioper and has httle opportunitv to be 
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heard It is left to a select few, those who do not master 
their conscience but are mastered by it, to act with moral 
consistency and maintain the desired standard of conduct 
These, like Gandhi are in a tnldemess And because we 
lack the strength and courage to simulate them we seek a 
convenient evasion by dtscredtUng them and their faith 

Thus it may be that Gandhi's decisions and policies 
may surpnse even his followers But to him there is only 
one path of action Circumstances must bow to pnnciples 
He can never be an opportunist When in 1914 England 
unsheathed her sword against Germany ' to defend 
democracy,' Gandhi did not exploit the occasion for 
India s benefit He did not render England s hour of distress 
India s hour of opportunity Today, when a similar 
occasion has been created his policy is correspondingly 
similar I protest with all the strength at my command," 
he maintains that so far as I am concerned, I have no 
desire whatsoever to embarrass the Bntish especially at a 
time when it is a question of life and death with them " 

It must be conceded that, piloted by a policy such as 
this, the process of India s liberation will necessarily be 
slow Yet, it must likewise be conceded that the Master 
Mason is constructing the Foundation well, whereby the 
Structure that is to be will be a Mansion fit for the Gods 
Gandhi s India IS destined to evohe into an institution 
that may well become the envy of and a pattern for other 
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' cmlised" and "free countnes An honest effort is a 
virtual achie\ement Gandhi is honest And so he has 
already achieved 

To Gandhi, nationahsmat best is merely a means to 
an end, and not an end tn ttself To him nationalism is 
constructive, not destructive He does not desire India to 
be an aggressive plundering link in the chain of nations 
that today is engaged in a mighty clash of arms He 
desires India to be a free nation because her pohtical 
freedom, will render possible her social and economic freedom, 
such as wtU ensure the welfare of his people, who to 
him, are more important and precious as human beings 
than as Indians He is thus a political agitator because 
he IS a social reformer To him, the daily bread for 
India's under>nounshcd millions is a national poem 

Although “ an mcomgible idealist, ' he does not 
merely hope and pray, but he works for, the emancipation 
of his country He is the great badge between the mystical 
and the practical, the idealistic and the realistic As a 
saint and sage he does not betake himself to isolated 
regions by aver and stream and there invoke hearenly 
succour for the hungry, thirsty and naked He is 
essentially with the crowd, of the crowd and /or the croi\d 
To him prayer is action and hope is success 

In the spinning ivheel, the hum of which has virtually 
become India’s national anthem, he perceives the instru- 


23 



THE TRUTIt ABOUT GA\DHI 


ment of the country's econonuc salvation By a country- 
wide occupation with this method of indigenous production, 
he hopes to establish a chain of self supporting, 
independent products e centres, which will ensure work 
and food for India's hungry unemployed We can 
understand therefore, why, when Katherine Mayo, 
notorious for her "Mother India," solicited from him a 
message for America, he rephed.” my message to America 
IS the hum of this wheel " 

It ij. surely the\oiceof the people we hear when 
Gandhi utters the following — 

When all about me are dyang for 
want of food the only occupation 
jwrmisiible for me i» to feed the 
hnngrv India is a house on fire It 
IS dying of hunger because it has no 
work to buy food with Khulna is. 
Stan mg Tlie Ceded Districts are 
passinc successively tlirougli a fourth 
(amine Onssa u a land suffering 
from chrome famine India is grow- 
ing daily poorer The circuhtion 
about her feet and legs has almost 
stopped And if we do not take care 
she Hill collapse alfogttlicr 
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To a people famishing and idle 
the onl> acceptable form in which 
God can dare appiear is nork and 
promise of food as wages God 
created man to work for his food 
and said that those who ate wthout 
work were thieves We must thmk 
of millions who toda} are less than 
animals almost in a dymg state 
Hunger is the argument that is draw- 
ing India to the spinning wheel 

The poet Jives for the morrow, 
and would have us do likewise He 
presents to our adminng gaze the 
beautiful picture of the birds in the 
early morning singing hj mns of praise 
as they soar into the sk> Those 
bird"* had their div s food and soared 
with rested wmgs in whose veins new 
blood had flown the previous night 
But I have had the pam of watching 
birds who for want of strength could 
not be coaxed even into a flutter of 
their wings The human bird under 
the Indian 'ky gets up weaker than 
when he pretended to retire For 
millions it IS an cte nal \igil or an 
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eternal trance I have found it im 
possible to soothe suffering patients 
wth a song from Kabir 

Give them work that they may 
eat ! ‘ Why should I, who have no 
need to work for food spin ^ may 
be the question asked Because I am 
eating what does not belong to me 
I am Imng on the spoliation of my 
countiymen Trace the source of 
every com that founds its way into 
your pocket and you mil realise the 
truth of what I wxite E\ery one 
must spin Let Tagore spin like 
the others Let liim bum his foreign 
clothes that is the duty today God 
wall take care of the morrow As it 
says in the Gita Do right / 

Nor js it sufficient satisfaction to Gandhi that hw 
people ha\e their daily bread they must also ln\e their 
religious and social dignity and status To promote and 
to maintain these he arrays his moral forces not onij 
agamst a foreign role but also against those undesirable 
factors in Hinduism winch permit and perpetrate the 
unholj act of untouchabilit} Here Gandhi i-* revealed 

\i£i 7A '\ tiTii a tivat, 
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for to him truth is the greatest rehgion and the noblest 
attnbute towards which man may aspire He considers 
untouchability not only incomprehensible but also 
detestable It is a stigma and an affliction polluting the 
fair name of religion It must be destroyed, completely 
and mercilessly In a strain of righteous indignation he 
states, " If the Indians have become the panahs of the 
empire, it is retnbutive justice, meted out to us by 
a just God Should we Hindus not wash our 

blood stained hands before we ask the English to wash 
theirs > Untouchability has degraded us, made us paruhs 
m South Africa, East Afnci, Canada So long as Hindus 
tvilfuUy regard untouchability as part of their religion, so 
longSaam/is impossible of attainment India is guilty 
England has done nothing blacker The first duty is to 
protect the weak and helpless and ne\er injure the feehngs 
of any individual We are no better than brutes until 
we have purged ourselves of the sins we have committed 
against our weaker brethren 

Gandhi s missionary labours m this duection have 
obviously evoked the displeasure of orthodox Hinduism, 
which cannot appreciate this revolt against an established 
custom But to Gandhi the only master is conscience, and 
the only motiv e truth, the holy truth that to him assumes 
the form of a de ty To such like him public opinion 
indicates not propnety of action or otherwise but merely 
pubhc thought The voice of the ostracised and oppressed 


27 



THE TRLTH ABOUT GASDUI 


millions who are \ ictims of this sullvmg cu«tom is the 
onlj deciding force for Gandhi It reaches his ears like 
a martial tunc that stirs the great March for hb^'ration 

When in 193J he undertook a special countrj wide 
tour to propagate this liberation he evoked a tumultous 
response and was everywhere received with a viclctme 
the cordiality and spontaneity of vvlucli might well have 
been the envv of a monarch Men and women with 
infants in their arms sat with patient cspcctation to 
see the great Gandlu pass bj the btrects of India To 
them he appeared m the garb of a savior and a licro 
and for them he wall ever remain a sacred monument 
enshrined in tlicir heart Not for them the controversv 
the doubt the misgivings about Gandhi that assail «omc 
sections of contemporary opinion To them Gandhi i» 
life and love and above all he is DIGNITY To tl cm 
he has restored their inherent but stolen status of 
cvaltcd humanity This indeed ib the ultimate triumph 
of Gandhism the sublime end towardswhicli 1 is political 
social and economic activities are merely the means for 
Gaidhtsmtn fssence signi/ifs Of Uh raltot r/Mi/i/j and 
t^lf nf htiminU\ I’l iliips ihis I vl) Koniatn 
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well imong them the determining of woman s status m 
relation to that of man Tins zeal is reflected in political 
as well as social vocations for India s women of today 
arc not only the equals of men in the domestic scene 
but the\ occupy important executive positions in the 
political machinery of the country And how will the 
mere males of India react to this, feminine emancipation ? 
Will they resent the interference or applaud the 
salvation ^ Is the woman s world to be only the kitchen ^ 
Is she to be onlv the child bearer ’ Is she to be only 
man p aythmg and h s instrument of delight ’ The 
eloquent and significant answers to these questions are to 
to be found in women able and proud to share the joys 
and sorrows of their mate of a womanhood marching 
abreast with Its men as standard bearers of a nation in 
the making marching through jail and legislature 
through tribulation and joy through blood and death 
onward ever onward to achievement victory and 
realisation In Gandhis India there is justice for all 
and m the shaping of the new national order and the 
new destiny India s womanhood is a resurrected force 
unveiled and unshackled destined to plaj an important — 
perhaps a decisive — part Simply but eloquently 
Gandhi pays a tribute to all women when he states 
Woman is not the wealer sex but the better half 
of humanity the nobler of the two for even today 
it IS the embodiment of sacrifice silent suffenng humamty 
faith and knowledge Woman s intuition has often 
proved truer than man s arrogant assumption of 
knowledge 
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A detailed analysis xmU conxjnce the penetrating 
o!)scr\cr tint by fashioning Indn s dcstmj on the basis 
of truth justice peace and equalit> G*andhi ensuring 
her ultimate freedom and her ultimate salvation This 
fretdom will l>c 'xcrealtoM not ^ eon^tifsl for India is not 
/ig/ifiH? hut quaUfytR for it It wall be an internal 
fnml^ not an txUrnat decoraiton In cncct therefore 
India will possess nrtiial freedom when the process of 
purification is complete and the actual Inn/ererce of 
Goieriwtetilal pm.er util be political incident 

Perhaps this conception of frcctlom will startle the 
compheeno of the conventional patnot Perhaps this 
freedom is not what is popohrl> conccivwl to l>c political 
independence but this is the onh fteevlom tint can 
endear Itself to the discerning /or ifi /Tier ii not eternal 
vigilance 
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circumstantial necessitj It denotes not opportunism but 
an m\ olable principle, presupposing not weakness but 
strength If Gandhism is to be fulfilled, then non-violence 
suffers no alternative, for it is the ultimate and supreme 
attnbute of enhghtened and punned humanity 

To a world standing at the crossroads the signboard 
of this non-vaolcnce is of profound significance Humanity 
today is lost m i labjTinth of its own construction It 
seeks ' realism and finds futUitj War, with its 
paraphernalia of pacts and treaties, has proved and is 
proving its incapacity to solve the problems of man 
Frustrated and disillusioned, he knocks frantically at 
other doors to escape from the halls of chaos and 
confusion He attempts a great deal, but he achieves 
little, Iccause he has tajten the urong turning, and is fast 
tr.ivclling towards his doom 

Much has been spoken and written about the 
contemplated world order Such terms as a United States 
of the World a Federated Europe, the Brotherhood of 
Man are now common phrases Alas, these constitute 
but a symphonj of words, with no baton to harmonise 
them into a concert of action and reality We all 
cherish the end but we all lack the means These means 
can be found not m churches and prayer-halls, not m 
organised international good will and fellowship, not m 
political theatricals and displaj's but individual efforts 
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A detiilcd inalysK will convince the pcnetntins 
ob«!crvor tint by fashjonmg Indn s (lcstin> on the bisjs 
ol truth jushcc peace and equality G*mtlhj \s ensuring 
her ultimate freedom and her ultimate «i!\-ition Tins 
freedom wll be 'xertahon not a ccugiifsl forlndmsnot 
Jtghling but quahfyittg for it It wall be an xnUrnal 
fiurily not an external decoration In effect therefore 
India will po'vscss Mitwal freedom wSien the process of 
purification is complete and lie actual transference of 
Goiernvtental peruer ui// be Merely a poUUcil incident 
Perhaps this conception of frcctlom will startle the 
comjhconci of the conventional jatriot Perhaps this 
freedom is not what is popufail> conccivctl to l>c political 
independence but this i> the onlv freedom that can 
endear itstlf to X\k HweTTnnu for itt pnee is not eternal 
tigilance 

Ganlhisni csscnliillj implies an eiv’iition toj-jrJs 
rather than x rerclution ai;iinit when fore for Gandhism 
nonviolence is an inevinhle consummation an 1 not a 
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circumstmtial necessity It denotes not opportunism but 
an inv olable pnnciple presupposing not \veakness but 
strength If Gandhism is to be fulfilled then non Molence 
suffers no alternative for it is the ultimate and supreme 
attnbute of enlightened and punned humanitj 

To a world standing at the crossroads the signboard 
of this non violence i ol profound significance Humanity 
today IS lost m a labjTinth of its owai coustruction It 
rcah m and finds futilitj War with its 
piraplicmalta of pacts and treaties has proved and is 
proving tts incapacit> to solve the problems of man 
Frustrated and di illusioned he knocks frantically at 
other doors to escape from the halls of chaos and 
confusion He attempts a great deal but he achieves 
little Ueaiise he has taken the wrong turning and is fast 
travelling towards his doom 

Much has been spoken and written about the 
contemplated worUl order Such terms as a United States 
of the World a federated Curopc the BrothcrJiood of 
Man arc now common phrases Alas these constitute 
hut a symphony of words with no baton to harmonise 
them into a concert of action and reality Wc all 
cherish tlic end but wc all lack the means These means 
can l>c found not m churches and prayer halls not in 
organised international goodwill and fellowship not m 
political theatricals and displays but individual efforts 
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and labours for individual salvation culminating m a 
united effort for universal concord and association of 
ideals World peace can never be an imposition from 
without It must be a punf5ung impulse from within 
It can never be organised It m ist b® cuH vated 

The world is today in a state of moral and spiritual 
decay It is the duty of every man woman and child 
to attempt a cure No field should be left unexplored, 
and if, at the end of our survey, we record no other 
success then it behoies us all to conscientiously concede 
that the answer to our prayer and indeed, our mdispens 
able Ally in the great Battle, is Gandhism, the motivating 
power that is manifested m non violence 

If we are to ascertain, as we must, the nature and 
scope of this power, then we must approach the subject 
ivith no pre conceived notions, with no predilections, 
and above all, withoitt prejudice 

To understand fully the implications of non-violence 
and the supplementing forces of non-co operation and 
renunciation, it will be necessary to perceive life through 
a new lens We are the product more of environment, 
custom, tradition, convention and propaganda than of 
truth To beUeve the real truth as distinguished from 
the manufactured truth a radical change of perspective 
IS indispensable 
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Befo*^ we proceed to examine the potentialities of 
non \ToIence it will perhaps be well to trace its o’l'nn to 
sources wh ch influenced and m_pired Gandhi to create 
It into a national force. 

It has alreadj been mentioned that Gandhi was 
profoundlj influenced b\ the teachmgs of Tol to\ In his 
Letter on ^on Resistance the Ru-v.ian presents fiis 
case forcefullj as CMdenced m the follomng extract^ — 

Chnstun teachings docs not h> 
down laws for e\erjbodj and does 
not saj to people \ou all /or fear 
of punishment must obej sucli and 
such rales and then > ou lU all be 
happj but it e.\pJams to each indi 
\ndual his position m relation to the 
world and lets him *=60 what results 
for him mdiMduallj me\itablj flow 
from that relation Christianity "^aj-s 
to man (and to each man sieparately ) 
that his personal life can ha\e no 
rational meaning if he counts it as 
belonging to himself or as haimg for 
its aim worldly happiness for himceU 
or for other people This is so 
because the happiness he 'wks is un 
attainable ( 1 ) because as all beings 
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stnve alter ^y^}T)d}y advantages, the 
gam of one is the loss of others, and 
it is most probable that each indivi- 
dual will incur much superflous 
suffering in the course of his vam 
efforts to seize unattainable blessings, 
(2) because, even if a man get worldly 
advantages, the more he obtains the 
less they satisfy him and the more he 
hankers after fresh ones (3) and 
chiefly because the longer a man 
lives the more inevitable becomes 
the approach of old age, sickness 
and of death destroying all possi- 
bility of worldly advantages 

So that if a man considers his 
life his own, to be spent m seeking 
worldly happmess for himself as well 
as for others than that life can have 
no rational explanation for him 

Life has a rational meaning only 
when one understands that to con 
sider our hfe our own or to see its 
aim in worldly happmess for ourselves 
or for other people is a delusion, 
that a mans life does not belong to 
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him who has received it, but to Him 
who has given it and its object 
should therefore be, not the attain- 
ment of worldly happiness either for 
one s self or for other individuals, 
but solely the fulfilment of the will 
of Him who created this hfe 

This conception alone gives life 
a rational meaning and makes its 
aim (which is to fulfil the will of 
God) attainable And, most unpor 
tant of all only when enlightened by 
this conception does man see clearly 
the right direction for his own 
actmtv Man is then no longer 
destined to suffer and to despair, as 
wis inevitable under the former 
conception 

‘The universe and I m it', says 
to himself a man with this concep- 
tion, 'exist by the will of God I 
cannot know the whole of the 
universe (for m its immensity it 
transcends my comprehension), nor 
tan I know my owm position in it, 
but I do know with certainty what 
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God who has sent me into the world 
(infinite m time and space and 
therefore incomprehensible to me), 
demands from me This is revealed 
to me (1) by the collective wsdom of 
the best men who have gone before 
me te by tradition (2) by my own 
reason and (3) by my heart t e by 
the highest aspiration of my nature 

Tradition (the collective ivisdom 
of our greatest fore runners) tells me 
that I should do unto others as I 
would that they should do unto me 

My reason shows me that only 
by all men acting thus is the highest 
happiness for all men attainable 

Only %\hen I yield myself to that 
intuition of love which demands 
obedience to this law is my own 
heart happy and at rest And not 
onli can I then know liow to act 
but I can and do discern the work to 
co-operate in winch my activity was 
designed and is required 

I cannot fathom Gods whole 
design for the sake of wliicli the 
universe caists and lives but the 

3G 
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Divme work which is being accomp 
Iished in this world and m which I 
partiapate by living is comprehensible 
to me 

This work IS the annihilation of 
discord and strife among men and 
among ill creatures and the establish 
ment of the highest unity and 
concord and love 

It IS the fulfilment of the promises 
of the Hebrew prophet who foretold 
a time when all men should be taught 
by truth when spears should be 
turned into reaping hooks swords be 
beaten to ploughshares and the lion 
he down with the lamb 

thit a man of Christian 
intelligence not only knows what he 
has to do but he also understands 
the work he is doing 

He has to act so as to co-operate 
towards the establishment of the 
kingdom of God on earth For this 
a man must obey his intuition of 
God s wll t e must act lovingly 
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towards others, as he would that 
others should act towards him 

Thus the intuitive demands of 
man’s soul coincide with the external 
aim of life which he sees before him 

According to Christian teaching, 
man in this world 13 God s labourer 
A labourer does not k n 0 w his 
masters whole design, but he does 
know the immediate object which he 
is set to work at He receives definite 
instructions what to do, and 
espeaally what not to do, lest he 
hinder the attainment of the very 
aims to>vards which his labour should 
tend For the rest he has full liberty 
given hun And therefore, for a 
man who has grasped the Christian 
conception of life, the meaning of 
his Lfe IS perfectly plain and reason- 
able nor can he have a moment's 
hesitation as to how he should act. or 
whai he should do to fulfil the object 
for which he lives 

And yet in spite of such a twofold 
indication ( clear and indubitable 
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to a man of Christian understanding ) 
of what IS the real aim and meaning 
of human life, and of what men 
should do and should not do, we 
find people ( and people calling 
themselves Christians ) who decide 
that, in such and such circumstances, 
men ought to abandon Gods law 
and reason s guidance and to act in 
opposition to them because (accord 
mg to their conception) the effects of 
actions performed in submission to 
God s law may be detrimental or 
inconvenient 

The substance and implication of the above is obvious 
All rchgions worthy of the name must essentially and 
fundamentally b’’ bas-d on non violence Non violence 
15 the suprem** test of religion The Great Law is 
inviolable and inexorable can nev^r become stibsenient 
io circumstances or mundane matters U hen so-caUed 

religion accepts violence in any shape or form or for any 
reason whatsoever then it becomes a negation of itself, 
it defeats its purpose and Io»es its intnnsic value There 
can be no compromise with truth The commandment 
" Thou Shalt Not Kill is not amended by a sub 
commandment stipulating that *' Thou Shalt Kill Only 
When Necessary, ” or " Thou Shalt KiU In War ’ Indeed, 
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the very uniformity and consistency of non violence is 
its major asset for as such it does not permit the saint 
and the killer to interpret it according to t h e i r 
office respectively 

The other deduction we may draw from the above 
quotation is that true and lasting happiness must ultimately 
be based on non violence This also signifies that true 
religion, as distinct from the dogma and ceremonial 
that have little spiritual value, must dwell m every house 
and in every heart It is scarcely sufficient or expedient 
to flaunt our Sunday best and walk churchwards and 
back again with little gained save the exercise of the walk 
To pray is good to act with tkt same sntent ts hotter, 
to act not only to avoid violence, but also to create 
conditions favourable for non violence which is prayer 
*n action This indeed, is happiness To speak and act 
with reason, not emotion , to live with God, not 
Mammon, to seek the spiritual, not the material to 
forgive, and not to avenge to give, and not to take 
' Seek Ye First The Kingdom of God And His Righteous 
ness, And All These Things Shall Be Added Unto You ” 

Thoughts like these have little attraction for the thnll 
seeker Tliev lack a spectacular complex and glamour, and 
they apparently lack realism To the all seeing, however , 
appearances deceptive can never conceal truth, who 
i:e.i\acds her followers with, all her treasures Human 
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happiness subsists on something more than merely 
food, and dnnk and clothing Man in the flesh is a 
dwarf, man m his De^tmy is a giant This Destiny 
can ne\er be reahsed through \ioIence but by service, 
service that tends towards active association with Love — 
the great Conqueror To seek happiness of the flesh and 
for the flesh is to cliase a mirage We, therefore, who 
profess to seek realism are indeed refugees from that 
which we seek Yes, we are refugees from realism 
pathetically seeking shelter in a fantasy of mirth and 
aimless gaiety Like children at a party m a new 
house we run hither and thither, making violence a creed 
and courting futility ^nd shadows as our portion Some 
of these "children come to this party ivith something on 
their head, which men call crowns These are ' great ' 
rulers and "mighty emperors who come with a clutter 
of arms and a flutter of flags They come And then 
they go, vanishing beneath the very dust they raise, to 
retreat into oblivion ^ ct one 1 mgdom, the Kingdom of 
Calvary still live> dcspjtc successive attacks by Satanic 
Hosts, and its King still reigns, liccause he wears a croivn 
of thorns and because to build lus Kingdom he did not 
lake the blood of others but gave his own 

The Crucifixion of Christ represents supreme renun- 
ciation, and therefore his ultimate glory This lends 
colour to the theory that when man renounces all be achieves 
all, investing himself with a moral grandeur that by far 
surpasses all earthly sways and kingly glones 
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Non-Violence in piactice requires renunciation as a 
qualification, which being the case we may comprehend 
why man loses all through violence and gams all through 
non violence Hence it is e a s y to understand why 
Gandlii is one of the most powerful revolutionanes in the 
history of man, wielding a weapon that is invincible 

This weapon is not attainable by the scratch of a pen 
at any time by anybody Its acquisition must be culti- 
vated, necessitating a period of training and study that 
might test the patience and optimism of many This 
explains why Gandhi directs a country wide traimng of 
volunteers whose efficiency and qualifications alone will 
decide the issue of a struggle He himself provides a 
comprehensive catalogue of these qualifications in the 
following which are his thoughts on the Gita It may 
interest the reader to know that it was written during 
one of his periods in jail 

If we try to understand from all 
possible points of view, and so con 
tinuously meditate on the Gita we 
must become one with it As for 
myself, I run to my mother Gita 
whenever 1 find myself m difficulties, 
and up to now she has never failed 
to comfort me It is possible that 
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those who are getting comfort from 
the Gita may get a greater help, and 
see something altogether new, if they 
come to know the way m which I 
understand it from day to day 

The twelfth chapter of the Gita 
tells of Bhaktiyoga — realization of 
God through Devotion At the time 
of marriage we ask the bridal couple 
to learn this chapter by heart and 
meditate upon it, as one of the fine 
sacrifices to be performed Apart 
from Devotion, Action and 
Knowledge are cold and dry, and 
may even become shackles So with 
the heart full of love let us approach 
this meditation on the Gita Arjuna 
asks of the Lord , "WTiich is the 
better of the two, the devotee who 
worships the Manifest, or the one 
who worships the Unmanifest ?” The 
Lord says m reply "Those who 
meditate upon the Manifest in full 
faith, and lose themselves m Me, 
those faithful ones are my devotees 
But those who worship the 
Unmanifest, and in order to do so 
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restrain all their senses, looking upon 
and serving all alike, regarding none 
as high or low, those also realize Me ” 

So it cannot be affirmed that one 
way IS superior to the other But it 
may be regarded as impossible for an 
embodied being fully to comprehend 
and adore the Unmanifest The Un 
manifest is without attributes and 
beyond the reach of human vision 
Therefore all embodied beings cons 
ciously or unconsaously are devotees 
of the Manifest ‘ So,' saith the 
Lord, * let thy mind be merged in 
My Universal Body which has form 
Offer thy all at his feet But if thou 
canst not do this, practise the restraint 
of passions of thj mind By observ 
ing Yama and Niyama with the help 
of Pranayama, Azan and other 
practices bring the mind under 
control If thou canst do thus then 
perform all thy works with this m 
mind , that whatever work thou 
undertakest thou doest it all for My 
sake Thus thy worldly infatuations 
and attachments mil fade away, and 
Love will rise in thee 
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But if thou canst not do e%en 
this, then renounce the fruit of all 
thj actions jearn no more after the 
fruit of thj work E\er do that 
work uhich fall* to thy Jot Man 
cannot be master o\er the fruit of 
hts work The fruit of wurk appeal^ 
only after cause* have combined to 
form It TTierefore be thou onI> the 
instrument Do not regard as 
supenor or inferior any of these four 
methods which I ha%e «hown unto 
thee Whatever m them is suitable 
for thee that make use of m the 
practice of devotion ’* 

It seems that the path of hearing, 
meditating and comprehending may 
be easier than the path of yama, 
ytyama, Prattayatra and vlsaii Easier 
than this may be concentration and 
\\ orship Agam. easier than con- 
centration may be renunaation of 
the fruit of works The same method 
caimot be equally easy for everyone, 
some may have to turn for help to 
all these methods They are certainly 
intermingled In any case, the Lord 
says, ‘'Thou wishest to be a devotee 
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Achieve that goal by whatever 
method thoa canst My p a r t is 
simply to tell thee whom to count a 
true devotee A devote hates no 
one , bears no grudge against anyone, 
befriends aU creatures , is merciful to 
all To accomphsh this, he chmmates 
all personal attachments his selfish- 
ness IS dissolved and he becomes as 
nothing for him grief and happiness 
are one He forgives those who 
trespass against himself, as he hungers 
for foigiveness from the world for his 
own faults He dwells in content- 
ment, and is firm in Ins good resolves 
He surrenders to Me in his mind, his 
intellect, his all He nev er causes m 
other beings trouble or fear, himself 
knowing no trouble or fear through 
others My devotee is free from joy 
or sorrow, pleasure and pain He 
has no desires, but is pure, skilful and 
wise He has renounced all ambitious 
undertakings He s t a n d s by his 
resolves, renounang their good or 
bad fruit and he remaining uncon- 
cerned Such an one knojvs not 
enemies and is beyond honour 
or disgrace 
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•' In peace and silence, contented 
with whatever may come his way, 
he h\es inwardly as if alone and 
always remains calm no matter what 
maj be going on around him One 
who lives in this manner, full of faith, 
he IS My Beloved Devotee ’ 

Fearlessness is an essential for the 
growth of other noble qualities How 
can one seek Truth or cherish Love 
without fearlessness ^ As Pntam has 
it The path of Han (the Lord) is 
the path of the brave and not of 
cowards Han here means truth, 
and the brave are those armed with 
fearlessness, not with the sword, the 
nfle and other carnal weapons, which 
are affected only by cowards 

Fearlessness connotes freedom 
from all external fear — fear of disease, 
bodily injury and death, of dis- 
possession, of losing one’s nearest and 
dearest, of losing reputation or givmg 
offence, and so on One who over- 
comes the fear of death does not 
surmount all other fears, as is 
commonly but erroneously supposed 
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Some of us do not fear death, but flee 
from the minor ills of life Some are 
ready to die tliemselves, but cannot 
bear their loaed ones to be taken 
away from them Some misers will 
put up with all this, will part even 
With their lues, but not with their 
property , others will do any number 
of black deeds in order to uphold 
their supposed prestige Some will 
sweiae from the straight and narrow 
path, whicli lies clear before them 
simply because they arc afraid of 
incurring the world's odium 

The seeker after truth must 
conquer all these fears He should 
be ready to sacrifice his all in the 
quest of truth eaen as Harischandra 
did The story of Hanschandra may 
be only a parable , but every seeker 
will bear witness to its truth for his 
personal experience, and therefore 
that story is infinitely more precious 
than any histoncal fact whatever, and 
we would do well to ponder over its 
moral Perfect fearlessness can be 
attimcd only by him who has realized 
the Supreme, ns it implies the height 
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of freedom from delusions But one 
can always progress towards this goal 
by determmed and constant 
endeavour and by increasing con- 
fidence m oneself As I have stated 
at the very outset, we must gne up 
external fears 

As for the internal foes we must 
e\er walk in their fear ^Ve are 
nghtly afraid of animal passion, 
anger, and the hke External fears 
cease of their own accord, when once 
we have conquered these traitors 
within the camp All fears revohe 
round the body as a centre and 
would therefore disappear as soon as 
one got rid of the attachment of 
the body 

We thus find that all fear is the 
baseless fabnc of our own vision 
Fear has no place in our hearts when 
we have shaken off the attachment 
for wealth, for family, and for the 
body Wealth, the family and the 
body will be there, just the same, we 
have only to change our attitude to 
them AH these are not ours but 
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God's Nothing whatever in this 
world IS ours Even we ourselves are 
his WTiy, then should we entertain 
any fears ^ 

The Upanishad, therefore, directs* 
us “to give up attachment for things 
while we enjoy them” That is to 
say, we must be interested in them 
not as proprietors but as only truste- 
es He, on whose behalf we hold 
them, will give us strength and the 
weapons requisite for defending them 
against all comers When we thus 
cease to be masters and reduce 
ourselves to the rank of servants, 
humbler than the very dust under 
our feet all fears will roll away like 
mists we shall attain ineffable peace 
and see Satj^anarayan ( the God of 
Truth ) face to face 

Man s delight in renunciation 
differentiates him from the beasts 
Some demur that life thus understood 
becomes dull and devoid of art, and 
leaves no room for the householder 
But these cntics fail to grasp the true 
meaning of renunciation which does 
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not mean abandoning the world and 
rctinng into the forest, but rather the 
infusion of the spirit of self sacrifice 
into all the activities of hfe 

The hfe of a householder maj 
take the colour either of indulgence 
or renunaation A merchant w ho 
does his worh m a «acrificjal <pint wjJI 
have large sums of moncj pa'Mng 
through his hands cver^ daj but his 
thoughts will be cntirelj demoted to 
service He will not cheat or 
speculate but wall lead a simple life 
He will not injure a bvmg «oul but 
wall lose millions rather than do on;^ 
barm 

Let no one run awaj with the 
idea that this tj-pe of merchant onI> 
CMstsin roj imagination Fortunate- 
Ij for the world, it reprecented in 
the West as well as in the East It is 
true sucli merchants ma\ be counted 
on ones finger* bnt the tj'pe cea«es 
to be imaginai> as long as even one 
living specimen can be found to 
in«vver to it 
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If \vc go deeply into the matter 
wc shall come across men in e\ery 
walk of life who lead dedicated lives 
No doubt these men of sacrifice 
obtain their livelihood by their work 
But livehhood is not their objective 
it IS onij the by product of their 
vocation Motilal was a tailor at 
first and continued as a tailor after 
wards But his spirit was changed 
and hi> work was transmuted into 
worship He began to think about 
the welfare of others and his life 
became artistic m the highest sense 
of the term 

A life of sacrifice is a pinnacle of 
art and is full of true joy which ever 
renews itself A man is never 
surfeited with it and the spring of 
interest IS inexhaustible Indulgences 
lead to destruction Renunciation 
leads to immortality Enjoyment has 
no independent existence It depends 
upon our attitude towards life One 
man will enjoy theatrical scenery 
another the ever new scenes which 
unfold themselves in the sky Enjoy 
ment therefore is a matter of 
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individual and national education. 
We enjoy things which we have been 
taught to enjoy as children 

Again many self sacrificing 
people imagine that they arc free to 
receive m return everything they need 
and many things they do not need 
because they are rendering disinterest- 
ed service Directly this idea sways a 
man he ceases to be a servant and 
becomes a tyrant over the people 

One who uould sene will not 
waste a thought upon his o^vn 
comforts which he leaves to be 
attended to or neglected by his 
Master on high He will not there- 
fore encumber himself with ev erj thing 
that comes his way, he will take 
only what he strictly needs and leave 
the rest He will be calm, free from 
anger and unruffled in mind, even if 
he finds himself put to great difficulty 
His service, like virtue, is its own 
reward and he will rest content *■ 

Again, one dare not be ; ery 
neglectful m service or be behind 
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India and the world from damnation to salvation ^ 
Would all this be possible if renunciation was merely a 
formless ideal having its being in the icy altitudes of the 
Himalayas where seldom if ever does mortal foot tread 
the wastes ’ If it be argued that Gandhi is a saint and 
that therefore his possibilities are our impossibilities 
then it can also be argued that he is a human being like 
all other humans and that therefore what is possible for 
him IS also possible for us if we hke him become 
practical idealists and instead of endeavounng to 
idealise realities we reali«e ideals 

The truly great leader and reformer never hesitates 
to practise what he preaches WTien Gandhi preaches 
renunciation he is the first to practise it If India s m Ihons 
are ill clad and ill fed then Gandhi himself associates 
himself with li s «uffcnng co u n t r > m e n completelj 
renouncing al! Thus his loin cloth his frugal diet I is 
hut devoid of almost alJ furniture etc assume a new 
p rspectjve i perspective of simple beauty and infinite 
glory To a humanity clamouring for symbols Gandhi 
symbolises the poverty of the jnas*ves and also the grandeur 
of poierly ^^e perceive in his simplicity a faithful as'o 
ciation with the Law of Renunciation and though we 
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hand with it He who thinks that 
one must be diligent only m one s 
personal business and that unpaid 
public business may be done in any 
way and at any time has still to 
learn the rudiments of renunciation 
Voluntary service where others 
demand the best must take prece 
dence over service of self In fact 
the pure devotee consecrates himself 
to the serwce of humanity without 
any re«er\ation whatever 

The pronounced materialist and realist will find 
little to convince him in such Himalayan Idealism 
Stop dreaming we are told and face facts Vehvein 
a world of realities Thoughts like these are ill right but 
they can never be more than just thoughts noble thoughts 
no doubt but just thoughts 

It IS maintained therefore m effect that Gandhism 
can never emerge from the confines of books and bear 
any aspect of realism Alas for the so called realists ’^Of 
what use is gold if it is ever to be concealed in a gold 
mine ’ Of what use is an ideal if it is not inherently 
associated with realism ^ Of what use is Gandhism if it be 
not actively responsible for solving our problems for heal 
ing, the wounds of the battered and bruised for leading 
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India and the world from damnation to saKation^ 
Would all this be possible if renunciation was merely a 
formless ideal having its being in the icy altitudes of the 
Himalayas where seldom if ever does mortal foot tread 
the N%astes ? If it be argued that Gandhi is a saint and 
that therefore his possibilities are our impossibilities 
then it can also be argued that he is a human being like 
all other humans and that therefore what is possible for 
him is also possible for us if we like him become 
practical idealists and instead of endeavounng to 
idealise realities we reah'e ideals 

The truly great leader and reformer never hesitates 
to practise what he preaches WTien Gandhi preaches 
renunciation he js Ihc Jirstto practise it If India s millions 
are ill clad and ill fed then Gandhi himself associates 
himself with his suffering co u n t r > m e n completel} 
renouncing all Thus his loin cloth his frugal diet his 
hut devoid of almost all furniture etc, assume a new 
p rspective a perspective of simple beauty and infinite 
glorj To a humanity clamouring for symbols Gandhi 
sjmbolises the poverty of the masses ami also the grajtdettr 
of poierly M e perceive m his simplicity a faithful as«o 
ciation with the Law of Renunciation and though we 
know it not that is the law that we all adrnire but 
having not the courage to practise what we admire we 
scoff at it and reject it as impossible of fulfilment 
Perhaps one day those who come to scoff will remain 
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to pray ” For the masses, however, Gandhi :s more than 
a symbol he is a sa\iour They do not merelj admire 
him , they worship him Having abnost defied the object 
of their adoration, they ha\e confetred upon him the 
appellation of Mahatma (Great Soul), and Bapu (Father) 

Gandhi's renunciation and his subsequent sunplicitj is 
an eloquent testimony of a great tnith Tlie majonty of 
mankind lues amidst a plentj that is its o« n destnictfon 
From the earliest times Man has been engaged m the 
Great Hunt, whereby he has been seeking the materials 
required for his sustenance and welfare Having obtained 
the necessities, how e% er, the Great Hunt continued, until 
the Hunter was unable to distinguish between the 
necessary and the unnecessary Tlie result has been 
a virtual tragedj Kcccssilics apparently flourished but 
actually deteriorated into luxuries and superfluities which, 
in turn, have developed into mm’s burden linancnl, 
moral and mental Thu^it is that the * fortunate” among 
us arc over-fed, ovcr-clothed, and being m posse'^sion of 
a great deal more than what should belong to us. we are 
overanxious, test ve lose trhat ue haze Around us arc 
heard with their echo and re-echo the moanful wails of the 
hungrj.^the thirsty and the naked. ThesCvoices wehcar, 
but we do not heed them, because if vve heed, than we 
must give, flJJif ue are afraid to gne Hence the chrome 
ills of inequality and soaal irrcgulantics that exact a heavy 
toll from cmni’, man Tliose who hav c..attem9t to retain/ 
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what they ha\e at all costs and if the cost is \Tolence 
ihe loleitce ts considered to be a duly Tho'e who have 
not fight to procure what thej should ha\e and likewise 
resort to violence as an inevitable altermtiie Thus rages 
the great conflict manifested m wars when nations resort 
to carnage and annihilation cither to retain or to obtain 
while the angels weep because both the means and the 
end are tragic futilities And when a Good Samaritan 
tra\ersmg the long and lonely way seeks to cure the 
afflictions of man by gtung and not taking tho«e who 
watch call the actor an unreal idealist and the action 
an unreal ideal 

He who ga\e us mouth will gi\c us food says 
Gandhi and therefore to fight that w e may eat is an 
illogical scheme of being which is doomed to die ere its 
birth for behold the lilies of the field T1 ey toil not 
neither do they spin yet Solomon in all his glory was not 
arrayed like one of the«e 

^Vhe^ therefore wc renounce that which we do not 
require and should not posses*; we renounce to a 
considerable extent the evil of violence and automatically 
ensure our happiness for -no man is so unhappy as he w ho 
has the most — to lose 

This wall explain why all programmes of world peace 
nnd universal goodwill formulated without any change 
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being effected in the existing financial economic and social 
conditions are destmed to fail for without renunciation 
as a creed in practice there cannot po^ibly be non vio ence 
as an instrument and witliout non \ lolence there can 
certainly be no peace in any sen«e of the term 

Nor IS it sufficient to abjure \7olence merelj in the 
physical form If countries *.re not at «ar or if one does 
not indulge m street fights there is no justncation to 
maintain that there is peace Non \ioIence is not a 
negaliie but a fasitae aftnbute It does not merely denote 
the absence of \'iolence but the presence also of that love 
and goodwill which seeks and finds its pleasure and 
privilege in SERVICE This demands non violence not only 
m action but also in word and thought M e can imagine 
therefore the incongruity and inconsistency of Mr A 
who on returning home from a house of prayer where hr 
had solemnly sworn before the altar of hea\ en to seek and 
preserve peace wath all unhe itatingly begins to quarrel 
with his neighbour because of the non pay ment of a debt 
Mr B hav mg attended a peace conference where amidst 
a generous display of emotion he eloquently pleaded with 
thumping of table the sacred duty of all to av oid war he 
returns home tired and promptly proceeds to start a little 
war himself with his wife because his food is cold Both 
these pacifists loudly protest their innocence of any 
violence insisting tl at there has been no physical damage 
Alas is not action merely the expression of thought ’ 
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And are not words the expressions of thoughts aLo^ 
^Vhat, therefore is the difference betw een violent 
thoughts being expressed in words or in deeds ’ The 
damage caused by both seldom differ and as both denote 
the absence of love and goodwill the violence of one does 
c^rtamlv not differ from the violence of the other All 
actions spring from thoughts and if our actions and our 
words are to be non violent then our thoughts must also 
be non violent wherefore it is imperative thit ue be 
actuated by instincts of love service and self sacrifice 
'vithout which peace individual communal national or 
international will ever remain a dream and a mjth 

How IS it poss blc to traneJate the pnnciple of non 
violence into practice^ Is it po sible to preserve the 
principle against grave provocation^ Is non vaolence 
possible when wc arc oppressed and persecuted bv tjTants 
who rule with violence’ Is it not essential for non 
aaolencc to be preceded b) the golden age when aU wall be 
uniformly garbed as saints ’ These are some of the 
questions hurled at Gandhi bj his coffing critics and the 
replies he tenders will make an interesting study 

Nonviolence as an inctrument of action gams its 
utmost utility precisely whra it is erroneously conceived to 
be a blunt weapon i c against the provocation of an 
adversary whose conduct is violent for of what u«e is 
light if It IS not to banish darkness ’ And does not a light 
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the Himalaj*as must g»\e what rest they can to my 
bleeding soul *' 


He offers further illustration of the case of non- 
% lolence m the follow mg utterances — 


Strength does not come from 
phjscal capacitj It comes from an 
indomitable will Non violence does 
not mean mech submission to the 
will of the e\iMoer but the puttmg 
of ones whole soul against the will 
of the tyrant Working under this 
law of our being it is possible for a 
single indmdual to defy the whole 
might of an unjust empire and lay 
the foundation for that empire’s 
fall or its regeneration 

Suffering is the mark of the 
human tnbe It is an eternal law. 
The mother suffers so that her child 
may hie Life comes out of death. 
The condition of wheat growing is 
that the se^ gram should pensh. 
No country has ever risen without 
being punfied through the fire of 
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shine bnghtest when darkness is greatest ’ Non-violence 
among samts is a negligible and insignificant attribute, 
because tt does not tnvcdve the wine of restraint and love 
When in action against forces of violence it is the most 
potential weapon known to man, and, if manipulated 
correctly, ts virtually tnvtnaUe Here it is necessary to 
state that, contrary to popular conception, non violence 
does not imply unresisting submission to the will of an 
adversary, but merely the attainment of the objective 
without the agency of any injury, physical, mental or 
moral Also, the adherent of non violence, m common 
vitha soldier of violence must be possessed of infinite 
courage, strength powers of endurance and the capacity 
to suffer, thus completely refuting the imputation that 
non violence is merely the last resort of the coward 
Indeed non-violence demands greater heroism than 
violence for while the latter is the convenient expression 
of him whose weakness is mastered by his base passions, 
the foTtner ts a testimony of the strength of self restraint India 
will not be non violent when she is weak but when she is 
strong — strong to love and to serve ' If India made 
violence her creed ” states Gandhi '* I would not care to 
live m India She would cease to evoke any pride iri me 
My patriotism is subservient to my religion I cling to 
India hke a child to its mother s breast, because I feel that 
she gives me the spiritual nourishment I need If she were 
to fail me I would feel hke an orphan, without hope 
of ever finding, a ?,uardiao Thea thn. snAwy altjfjifles. of. 
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the Himalayas must give what rest they can to my 
bleeding soul " 

He offers further illustration of the case of non- 
violence in the following utterances — 


Strength does not come from 
physical capacity It comes from an 
indomitable will Non-violence does 
not mean meek submission to the 
will of the evil-doer but the puttmg 
of ones whole soul against the will 
of the tyrant Working under this 
law of our being it is possible for a 
single indnjdual to defy the whole 
might of an unjust empire and lay 
the foundation for that empire's 
fall or its regeneration 

Suffering is the mark of the 
human tnbe It is an eternal law 
The mother suffers so that her child 
may live lafe comes out of death. 
The condition of wheat groiving is 
that the seed gram should pensh. 
No country has ever nsen wathout 
being punfied through the fire of 
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suffenng It Is impossible to do 
a^^aJ withthelaw of suffenng which 
IS the one indispensable condition of 
our being Progress is to be measured 
b> the amount of suffenng under 
gone The purer the suffenng the 
greater is the progress 

Non Molencc m its djTiamiC 
condition means conscious suffenng 

I ha%e \entured to place before 
India the ancient law of self sacnfice, 
the law of suffenng The Rishis who 
discoNered the law of non Molence 
m the mid'l of nolence were greater 
geniuses than Newton greater 
warnors than Wellington Hanng 
themsehes known the Use of arms 
thej realized their uselessness and 
taught aweary world thiA sahation 
laj not through \ lolence but through 
non \aoIence The religion of non 
violence is not meant merelj for 
llie Rtshis and saints It is meant for 
the . common peop e as well Non 
violence is the law of our species as 
violence is the law of the brute The 
digmtj of man requires obedience to 
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heroism and chivalry, wherefore it ravages and deceives 
the world m an evil guise Under these auspices, when 
Gandhi proclaims a new weapon of realisation scepticism 
and even ridicule in the initial stages are perhaps inev i 
table Nevertheless if we can make a tradition and a 
custom of violence thtre is no reason whatsoever why 
we cannot make a tradition and a custom of non violence, 
if we are convinced that as a weapon // can he ejfectne 
tn practice 

Non V lolence does not necessarily presage a 
uniformity of thought and action Differences of opinion 
there maybe and conflict is thus inevitable But non- 
violence decrees that there shall be conflict not of personalities 
but of principles We may hate an idea but not its author 
And if this idea belongs to a tjrant, who seeks to impose 
It upon us through violence then we may resist the idea, 
bj passive resistance which, in effect, means i. non- 
acceptance of the idea and its subsequent violation, 
countenancing the consequences of our action with 
imdevialing firmness and unflinching heroism Thus is 
created a situation wherein two units are in opposition 
The unit possessing greater mitenal strength if it is the 
tyrannous one will seek to destroy the unit that violates 
its dictation But this it will not do if the passive 
resistance continues its opposition, for it is a scientific 
law that violence onl> continues ind increases in propor- 
tion to the violence encountered, and decreases m 
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proportion to the non*\Tolence m opposition Hence, for 
the non-vioient. \ ictory is onij a matter of time 

Suppose on the other hand there is a conflict in 
which both the parties concerned resort to % lolence The 
so called victor by defeating the vanquished has created 
an adversary’ whose sole aim is henceforth to develope 
sufficient strength to reverse the ‘Situation and to defeat 
the victor Thus Violence begets more v lolence and can 
never become an instrument of reafisation and salvation 
for it destroys nerything and accomplishes notlniig 

In distinct contrast, non violence offers a double 
advantage “It is twice blessed It blesseth him that gives 
and him that takes ’ ‘B> offering passu e resistance to the 
action and love and goodwill to the actor, the non violent 
ensure the vindication of their cause and create not an 
enemy but a fnend, for the ulUmaie effect of non uolencc 
not to condemn but to conieri Love is by far a greater 
conqueror than force, and, by the operation of the 
common law of cause and effect, the action of love and 
goodwill must inevitablj and invambly result in the 
reaction of love and goodwill, as was instanced m 
Gandhi’s histoncal tnal of 1922 Unflinching, resolute, 
brave, the great “prisoner’' faced his judge with a 
demonstration of nonviolence that could not but evoke 
a similar attitude. “ I do not ask for merej ", he said 
“ I do not plead any extenuatmg act I am here, therefore. 
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comparatively democratic and tolerant, suggesting that 
this method of revolt would have been ineffective if the 
country would have been subjected to the blood and iron 
policy of dictatorship 

To reason thus is to betray a gross ignorance of the 
fundamental implication of non violence, uhich denies ils 
strength not from the weakness of the opponent but from the 
righteousness of a ptsi cause While conceding that if the 
opponent is a manifestation of tyranny and cruelty the 
purpose of the non violent one will be delayed it must 
be admitted that by this it will not necessarily be defeated 
The difference is not one of kind but of degree for all 
must ultimately succumb to the laws of truth and love 
which give non violence its potent force 

There is no power on earth that can imprison or 
curb that which is destined to be free Where the wood- 
man's axe falls, there the foliage is most profuse The 
key that unlocks man from aU pnsons is his own 
righteousness Gandhi ui prison is a grotesque illusion 
To intimidate him with threats or blows is to court the 
impossible, for m accordance with the requirements of 
Salyagraha (truth force), which is the shield of the non- 
violent, the following attnbutes, enunciated by Gandhi 
himself, are necessary 


For the vindication of Truth, a 
Satyagrahi can only depend on tnith- 
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to invite and cheerfully submit to the highest penalty that 
can be inflicted upon me for what in law is a deliberate 
enme and wh^^t appears tome to be the highest duty of a 
citizen The onlj course open to you Judge is either to 
resign jour post or inflict on me the severest pcnaltj 

Mr Gandhi said the judge jou have made my 
tash casj m one way by pi ading guilt j to the charges, 
nevertheless what remains namely the determination of 
a just sentence is pcihaps as difficult a projwsition as a 
judge m this, country could have to face It would be 
imposiil le to ignori. the fact tint m the ejes of millions of 
jour countrymen jou arc a great patriot and a great 
leader Lven those who differ from jou in politics look 
upon JOU as a man of lugli ideals and of noble and even 
samtlj life But it is mj duty to judge jou as a man 
subject to the law There arc probablj few people in 
India who do not sinecreJj regret that jou should have 
made It impossible foe anj Government to leave jou at 
1 bertj B it It is so I am trjing to balance what is due 
to JOU •’gainst vil at appears to me to be ncccssarj m the 
interest of the public 

If the course of events in India sliould make it 
pos illc for the Government to reduce the period and 
rilcasc JOU no one will be better pleased than I' 

Some of Gandhis envies assert that Ins passive 
rcsistan'-e lias onlj been possible because India s rulers arc 
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comparatively democratic and tolerant, suggesting that 
this method of te\Qlt would have been meffective if the 
country would have been subjected to the blood and iron 
policy of dictatorship 

To reason thus is to betray a gross ignorance of the 
fundamental implication of non violence uJnch denies %ls 
sirengih not from the vueakness of Ihe opponent hut from the 
righteousness of a just cause W'hile conceding that if the 
opponent is a manifestation of tjranny and cruelty the 
purpose of the non violent one will be delayed it must 
be admitted that by this it will not neccssarfly be defeated 
The difference is not one of hind but of degree, for all 
must ultimately succumb to the laws of truth and Io\e 
vihith gwe non violence its potent force 

There is no power on earth that can impnson or 
curb that which is destmed to be free Where the wood* 
man’s axe falls, there the fohage is most profuse The 
key that unlocks man from all prisons is his own 
righteousness Gandhi in pnson is a grotesque illusion 
To intimidate him with threats or blows is to court the 
impossible, for m accordance with the requirements of 
Satyagraha (truth force), which is the shield of the non- 
violent, the followmg attributes, enunciated by Gandhi 
himself, are necessary 

For the vindication of Truth, a 
Satyagrahi can only depend on truth- 
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force, he may not depend on truth 
and force To report to Satyagraha 
becansc of the impossibility or un- 
desirability of resorting to Molence 
IS wrong A Satjagrahi, on the 
contrary, must have greater valour 
than the soldier on the battlefield , 
for physical brav cry may be the result 
of an impulse but a Satyagrahi must 
be prepared by long discipline for the 
fight he has not only to wrestle with 
tiic external world but the internal 
enemies also Compared with 
Satyagraha physical bravery is as a 
straw 

A Satyagrahi must never run 
after money There is an eternal 
conflict lietwccn truth and wealth 
This docs not mean that a Satyagrahi 
can never have any money with him 
A Satyagrahi is never the slave of 
money If, in the pursuit of Truth, 
he happens to get money, well and 
good If however there is a conflict, 
a Satya,,ralii will talc not a minute 
to decide in favour of Truth A 
Satyagrahi has to fight with injustice. 
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supported bj. the poA\ers that be 
How IS it possible for him to keep 
monej when • fighting with the 
defenders of injustice ^ The Govern 
ment or the King can only control 
me^ and women through threats of 
c<5ntrollmg (confiscating) their pro 
pertj Lnder the<e circumstances 
it IS possible to keep money only for 
those wlio will support tjrannj A 
Satj agrahi shallhave to prefer po\ crt> 

It IS true that even those who 
depend on phjsical bravery have 
often to accept poverty Even they 
have to suffer hardships Even thej 
have to rise above the petty attach 
ment to their famibe« During the 
Anglo Boer War the Botrs had to 
do all this The one thing which 
distinguishes Satjagraha from the 
sacrifice and suffenngs of those who 
depend upon bnite force is that while 
for a Salyagrahi there is no defeat 
those who depend on phj^ical valour 
cannot always be sure of victory 
The slight successes of the Boers so 
elated th“m that they earned the 
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morahty, of «uffenng, of sacrifice 
God and God only must be the 
sheet-anchor of a Satyagrahi How 
then can he be defeated ’ 

In onr present struggle, the 
pnnapal test of a Satyagrahi is readi- 
ness to go to gaol Hundreds of 
persons readily admit the necessity 
of going to gaols Why are thev not 
able to accept gaol life ’ Because 
thej lack the above e«'ential qualities 
of a Safyagrahi There are many 
minor qualities also which a Satya- 
grahi intent on courting arrest aud 
imprisonment must ha* e He must 
be a man of simple h'-jits content 
With the simplest food ind the 
coarsest be<l He mubt have perfect 
control overbid habits and he must 
have patience and faith Iso fake 
pnde must he have 

A coward can never be a 
Satyragrahi Persons of weak, and 
delicate health al'O tire of gaol life 
If we expect the very few persons, 
who m spite of extreme physical 
debility have with'^tood the rigours 
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morality, of ‘^uffenng, of sacrifice 
God and God only must be the 
sheet-anchor of a Satyagrahi How 
then can he be defeated ^ 

In our present struggle, the 
principal test of a Satyagrahi is readi- 
ness to go to gaol Hundreds of 
persons rcaddy admit the necessity 
of going to gaols W hy arc they not 
able to accept gaol life ’ Because 
they lack the abo\e essential qualities 
of a Satyagrahi There are many 
minor qualities also %\hich a Satya- 
grain, intent on courting arrest aud 
imprisonment, must liave He must 
be a man of «imp!c Inoits;, content 
With the simplest food and tlie 
coarsest bed He must ha\c perfect 
control over kia habits, and he must 
have patience, and faith No false 
pnde must he have 

A coward can never be a 
Satyagrahi Persons of w cak and 
delicate health also tire of gaol life 
If wc cNpect the \cr3' few persons, 
who in spite of extreme physical 
debility ha\e withstood the rigours 
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rcf\iurcd to do the uork of i 
<;ai\cngcr in gioN Tile moment 
ire «icnt to gaol «c begin to count 
onr dn^s When out'^iclc the walU 
of pTfson we allow >tars to pnv, 
hstlcsvlj Whv «hoiiIcl then we 
cmploj oiirscUcs in counting our 
daj<i in Riol onl\ ’ The rcavin is 
we dislike beini, in giols RcalK 
s|Kiking we must consider it a 
pn\dcgc and a good fortune to be tn 
gioN W c should deem it an honour 
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required to do the work of t 
sca\cngcr in gaols The moment we 
arc sent to gaol we begin to count 
our dajs UTicn out'^ide the walk, 
of prison we allow 5 ears to pass 
hstlcsslj Whj should then we 
employ ourselves in counting our 
dajs m gaol onlv ’ The reason is 
we dislike being in gaols Rcall} 
speaking we must consider it a 
pmilcgc and a good fortune to be in 
gaols W c «hould deem it an honour 
to suffer for the country Above all 
while in gaol we must ngorouslj 
spend our time in prayer and 
introspection Then only we «hall 
be "^atvagrahi^ 

A basic function of ^atv agraha is non-comphance wath 
the wall of the oppre« or This feature more commonly 
knowai as non co-opcration i'; as has been mentioned 
earlier a vital factor in the practice of non vaolenco 
for througli it alone is it po <;ible to resist the aggrc«^r 
without inflicting damage of life or limb Non-co^pera 
tion fundamcntalh implies action fron rather 

than /Guards aid agatnsl In this per pective it may be 
termed to be negative action as vast in scope and effect as 
T>''sitive action Here m order to evaluate fullv thenature 
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and power of non co-operation it is perhaps necessary to 
outline the nature and power of co-opcration, which is 
the essence of creation 

Life in all its phases and aspects consists of a senes 
of dependencies and interconnections No clement is 
Singular or unconnected in purpose or action One 
element exists and functions bj for and of the other 
The plant IS a growth of its root the root i» vitalised 
the so 1 and the soil sub«ists on irrigation Tlit component 
parts of the human bod> when in harmonj produce 
natural health but when a single organ is disturbed or 
damaged then the entire human bodj is affi'ctcd and the 
result la illness 

Each human l>cmg m turn hi c the j iece> of a jigsaw 
pu 2 z c must fun-'tion n adicrenccto specific I laws if 
tic Bits arc to jiroilucc tlcComjltc Di-si^n When a 
single piece is ab ent or damageal then tlie Picture is 
incom| Icte and doc> not fulfil it p irpo r 

For existence to be Inmonious and in concord 
tlicrcfore co-oporation is indispensable All our activities 
social commercial rch'uais jolitical and economic, 
p Ogre'S or retro-re ■> accordiog to the aj j lication or 
otl cn'i'Cof the law of co-operation 

If tlcTcf 'C It H necejsarv to co-oj'cfate vMfh for es 
of constrwctim U is ctpiaUv rece^sary to vnihoM co- 
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operation from forces of destruction Hence the necessity 
and purpose of NON CO OPERATION which can 
thus be concened to be a positive attribute and an 
instrument of welfare and salvation 

So much for the nature and necessity of non 
cooperation \\Tiat of its effect^ Does it sene the 
desired purpose I f '^o how does it do so > 

Perhaps the best example can be furnished by Gandhi 
himself When he considered it necessary to express dts 
approval of existing lcgi«lation systems and methods he 
protested without sinking a single blow but by withdraw 
ing all association and co operation from the offending 
part} When in 1921 India was crjing out aloud for her 
birthright of freedom and at the unfavourable penod 
thus created the then Prince of Wales set foot on her 
shores Gandhi appealed to Ins countrymen to abstam 
from extending 1 welcome to the Royal visitor WTien a 
law appears to be harshest Gandhi unceremoniously 
proceeds to violate it and bears the consequences with 
the heroism of a mirtjT When he considers foreign 
product usurping the markets of India s native products 
he appeals to his foUov ers to picket foreign cloth sellers 
and to prevent its sale Students vacate schools and 
colleges lawyers and judges leave their courtroom 
irdustnalists stop the hum of commerce and in short 
CIVIC life IS paralysed and rendered incapable of norma. 
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and thus exacts from him undue adherence to the will of 
the fasting person, uhich is tantamount to violent action 

This, however, is not the purpose of fasting, nor is it 
m accordance with the laws of non-violence, which seeks 
to exact not tn due but due adherence, not necessarily to 
the will of the non violent, but m conformation with the 
requirements of truth and justice Hence, before one 
undertakes to convert his opponent by self suffenng {of 
which the fast is but one method ) he must ascertain that 
his cause is true and just Only thus can he ev’oke that 
sympathy and moral support that are necessary for a non- 
violent victory If for instance, a highway robber, instead 
of apprehending his victim at the point of a gun, threaten- 
ed to fast or m any other manner impose self suffering 
unless the traveller parted with his gold, that action 
uould actually be tantamount to violent coercion, for 
the object of the action would be devoid of a moral 
flavour and would be a cnmmal offence, certainly bearing 
no relation to truth or justice The purpose of the fast is 
defeated if it is abused and prostituted for dishonest ends 
Its basic function IS to dispol arrogance, obduracy and 
injustice, and by presenting a pathetic picture of humility, 
self-sacnfice and heroism, to convert the opponent not by 
force hut by truth 
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function In vain docs the law tmveil its gallery of 
horrors and requisition first persuasion, then threats, then 
blows, and even prison With non co operation as a 
weapon and non v lolence as a shield, the army of revolt 
marches on ceaselessly and with gathering success, until 
final Victory Mith co operation man finds his supreme 
purpose and method of happiness But sometimes he also 
does so with non co operation, provided that the end and 
the means thereof are just, true, necessary and practised 
bj those who utilise the method not as an expedient or 
an evasion, but as an absolute principle, knowing no 
alternative, and possessed of the strength and courage to 
suffer all in order that they may achiev e all 

The purpose and effect of non co operation is 
manifested m the FAST. Gandhi s characteristic instru- 
ment of action that Ins been a subject of comment and 
control ersj ranging from imboiindcd admiration to 
scathing criticism Indeed, some quarters have not 
he«itatcd to brand the practice as violence in the guise 
of non vaolencc 

Mint, however, can actiiallj be the nature and motive 
of fisting'^ riindamcntally it IS sell depnv ation negative 
action directed towards the attainment of tlie object 
witliout injuring tlic opponent Ilcncc itisstnctl^ non- 
violent But, assert the critics, bj embarrassing the 
opjioncnt, fasting compcL* him to act contrar) to Ins wall. 
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and thus exacts from him undue adherence to the will of 
the fasting person which is tantamount to violent action 

This however is not the purpose of fasting nor is it 
in accordance with the laws of non violence which seeks 
to exact not ui due butdw adherence not necessarily to 
the will of the non \iolent but m conformation with the 
requirements o/ truth and justice Hence before one 
undertakes to convert his opponent by self suffering ( of 
which the fast is but one method) he must ascertain that 
his cause is true and just Only thus can he evoke that 
sympathy and moral support that are necessary for a non 
violent victory If for instance a highway robber Instead 
of apprehending his victim at the point of a gun threaten 
ed to fast or m any other manner impose self suffering 
unless the traveller parted with his gold that action 
uould actually be tantamount to violent coercion for 
the object of the action would be devoid of a moral 
flavour and would be a criminal offence certainly bearing 
no relation to truth or justice The purpose of the fast is 
defeated if it is abused and prostituted for dishonest ends 
Its basic function is to dispel arrogance obduracy and 
injustice and by presenting a pathetic picture of humihty 
self sacrifice and heroism to convert the opponent not by 
force hut by truth 

Gandhi sometimes resorts to the fast not only to 
convert but also to punfy The sms of his countrymen 
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leave a deep scar on his moral sensitivity, and exact from 
him the penitence that should be theirs Like a wise 
parent who protects his offspring with his own body, 
Gandhi bears the cross, for those " who know not what 
they do " •' I must undergo personal cleaning " he states 
"I must become a fitter instrument, able to register the 
slightest variation in the moral atmosphere about me My 
prayers must have deeper truth tind humanity For me 
there is nothing so cleansing as a fast A fast undertaken 
for fuller self expression for attainment of the spirit's 
supremacy over the flesh, is a most powerful factor in 
one’s evolution ’ ' 

The results of these " personal cleansings ‘ have 
themselves been a tribute to the man and the method. 
Penitent and impressed, the dements of violence and 
injustice have succumbed to the infinite power of humility 
and love proving without reservations that the combination 
of non vioUnce, non cooptration and renunaatton ts ait 
invincible force. 

“ Blessed Are The Meek, For They Shall Inherit 
The Earth ” 
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Man IS propelled !>> his idea bj i Inch 1 e maj progrc's 
or retrogrc'' according to whctJier the idea is constructive 
or destructive Ideab inspire men who m their turn 
inspire ideas Thus revolves the wheel oi life 

The greatest idea is Truth enabling and inspiring man 
to live the true lite And what a«ked Pontius Pilate, is 
Truth ? MTiat indeed echo and re echo the Pilates of our 
age in mocking refrain is the true )ife> The cjnic observes 
that might is tight and Truth is found with the sword 
The materialist affirms that Truth is wealth, and that the 
true life is the life of gold and silver Justice is outraged, 
wails the oppressed and Truth is fled to brutish beasts, 
for he who has power has the key to successs, and, 
apparently lives the true life 

Tlius continues the babble of voices and in this 
profusion of make belief and delusion, glimmering like an 
oasis m a desert, sings the voice of the prophet proclaiming 
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that Truth the real Truth is such as the Kingdom of 
Hea\ en is made of and that the true hfe is found more 
often in a hut than m a palace 

\Miat then is this Truth that is the Great Idea > 
Longfellou pro\ides the answer in his significant lines — 


Kot enjojment and not sorrow 
Is our destined end or way 
But to act that each tomorrow 
Finds us farther than today 

Tlie true life is the life that u dedicated to scrMcc 
love and chanty acts which establish oneness with God 
The Kingdom of God is within u« witlim cacli one of us 
be he a beggar or a king rich or poor To «cck this King 
dom and to be Monarchs thereof that indeed is the 
true hfe 

Forces of destruction there are admittedly but 
against the fortress of Truth thc«c forces h^h their fury m 
\ain Truth is like a winged creature <oanng high above 
the howling wolves that hourly seek its destruction It is 
impendiable When the Roman soldiers nailixl Truth to 
the Cross they ‘lought to destroy it Actually they 
ensured its triumph for the persecution of Tnitli is l! c 
growth of Truth actmg tipnn it even as water acts upon a 
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plant sustaining and vitaUsmgit Let the orphans and 
the ividows dry their tears therefore* and take comfort 
Let the hungry and the naked seek succour by identi 
fication with Truth and they will find the Power which 
doth the ravens feed and which will feed them too 

To Gandhi Truth appears and speaks m clear terms 
Truth for him is love for all creatures or Ahimsa and 
the true life 15 that which expresses this love in non 
violence His oivn interpretation of Truth is as follows — 

My uniform experience has con 
vinced me that there is no other 
God than Truth And if every page 
of these chapters (his autobiography) 
does not proclaim that the only 
m^ans for the realization of Truth 15 
Ahimsa I 'hall deem all my pains m 
writing these chapter^to have been 
in vain And even though my effort 
jn this behalf might prove fruitless 
it IS the vehicle not the great 
pr nciple that is at fault After all 
howe\cr sincere my strivings after 
Ahimsa might have been they have 
still been imperfect and madequate 
Thehttle fleeting glimpses therefore 
that I have been able to obtain of 
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Tr-uth can haidly convey an idea of 
^ts mdescnbable lustre a million times 
more intense than that of the sun 
we daily see with our eyes In fact 
what I have caught is only the faintest 
gleam of that mighty Effulgence But 
this much I cah say with assurance as 
a result of all my experiments, that a 
perfect vision of Truth can only 
follow a complete realization 
of Ahimsa 

To see the universal and all 
pervading Spirit of Truth face to face 
one must be able to love the meanest 
of creation as onself And a man 
who aspires after that cannot afford 
to keep out of any field of life That 
IS why my devotion to truth has 
drawn me into the field of politics, 
and I can say without the slightest 
hesitation and yet m all humility, 
that those who say that rehgion has 
nothing to do with pohtics do not 
know what religion means 

Identification with everything 
that lues is impossible without self- 
punfication , without self punfication 
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the observance of the law of Ahimsa 
must remain an empty dream God 
can never be realized by one who is 
not pure of heart Self-purification, 
therefore, must mean purification m 
all walks of life And purification 
being highly infectious, purification 
of oneself necessarily leads to the 
punfication of ones surroundings 

But the path of self punfication 
IS hard and steep To attain tp 
perfect purity a man has to rise above 
the opposing currents of love and 
hatred, attachment and repulsion, and 
to become absolutely passion free in 
thought, speech and action I know 
that I have not m me as yet that 
tnple punty in spite of ceaseless 
striving for it That is why the 
world's prhise fails to move me, 
indeed, it very often stings me To 
conquer the subtle passions seems to 
me to be harder far thanMhe physical 
conquest of the world by the force of 
arms Ever femce my return to India 
I have had experience of the 
dormant passions lying hidden withm 
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me The knowledge of them has 
made me feel humiliated but not 
defeated The expenences and ex 
penments have sustained me and 
given me great ]oy But I know that 
I have still before me a difficult path 
to trav erse I must reduce self to 
zero So long as a man does not of 
his own free vull pul himself last 
among his fellow creatures there is 
no salvation for him Ahunsa is the 
farthest hmil of humility 

The great Idea of Truth has revealed to Gandhi that 
the only hope in an otherwise hopeless world is the true 
life as expressed in non vnolence non violence in thought 
word and deed If humanity is to survTve then there is 
no altematne to the true life We must make our choice 
and determine our own destinj Either we continue 
making a virtue of self deception and by being our own 
treacherous enemies pensh by our own hands or we 
accept truth and non vuolence unconditionally and un 
reservedly Too long have men shed their blood and 
women thei^tears Too long have \ve sought *to find in 
bloody combat that which is only possible through love 
and chanty All our resources have been mobilised 
hitherto in order to kill and be killed henceforth the> 
should be mobilised m order to sav e and be «av ed Thus 
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\his darkness and bidding to be of good cheer, for, 
they tell us, there is joy and happiness everlasting for 
those who will go unto them But we do not go unto 
them, for these bghts radiate from the Cross and from 
the Spinning-Wheel And when we see them we are 
afraid, and chnnot heed their call, perceivmg in them not 
strength but weakness 

, Let us, dear reader end this long, dark night, and 
herald the new Dawn Chnsts and Gandhis can but 
show us how and why And we must believe — and 
follow, not with weakness but with strength, not 
cowardice but heroism for this will be the Army of 
the Brave 

There can be no happiness if there is not world peace, 
and ivorld peace is impossible without non-violence 

A triumphant Gandhi and a liberated India will not 
be merely political events, they will be a moral revolution, 
for with Gandhism humanity stands or falls, and if it 
stands, then non violence ceases to bo an ideal and 
It becomes a reality 

In the words of Theodore Herzl, '• if you will it, 
it IS not a dream " 

And It must not be a dcam. for the sun myst shine 
in the heavens, the birds must sing on the trees and 
flowers must grow on the fields So we must will it 
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for their Cross is also our Cross There is no escape for 
any of the untruthful and salvation comes to all who 
make Truth their creed — in action 

For two thousand years man has stood at the foot of 
the Cross and watched the Silent Figure with reverence 
and prayer But there has been prayer only on his lips, 
not m his heart *\\hfte he has stood with one hand 
clasped on his breast, in the other hand there has been a 
sword — stained with the blood of his slain brother 
This IS the hand that should Lave held instead the hand 
of a fellow mortal held it m love and friendship, for a 
“forelom and shlp^vreclced brdther ' Alas Christianity 
has failed because it has not yet deciphered the message 
of Christ, which is to take love and chanty from the 
pages of the Bible and institute il as the Law of Man m 
all his dealings w ith all his fellow creatures 
/ 

Our bumt-offering must ^bc our sincere endeavours 
towards the true life, and our rward will be our own 
achievement i 

% Man destroys with his passions, with his reason he 
creates Today his passion is igniting the world, and the 
conflagration threatens, lo consume all Whatever wc 
toucli, we find ashes in our bands, wherever we tread 
there the earth crumbles beneath our feet Life seems to 
be one long night Sometunes there shmc ligtits, piercing 
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this darkness and bidding us to be of good cheer, for, 
they tell us, there is joy and happiness everlasting for 
those v.ho will go unto them But we do not go unto 
them, for these lights radiate from the Cross and from 
the Spinning-\\'heel ^nd when we see them we are 
afraid, and chnnot heed their call perceiving m them not 
strength but weakness 

, Let us, dear reader end this long dark night, and 
herald the new Dawn Chnsts and Gandhis can but 
show us how and why And we must believe — and 
follcnv, not with weakness but with strength not 
cowardice but heroism for this will be the Army of 
the Brave 

There can be no happiness if there is not world peace, 
and ivorld peace is impossible without non violence 

A triumphant Gandhi and a liberated India will not 
be merely political events, they will be a moral revolution, 
for with Gandhism humanity stands or falls, and if it 
stands, then non violence ceases to be an ideal and 
It becomes a reality 

In the words of Theodore Herzl, "if yon will it, 
it IS not a dream '' 

And It must not be a dcam. for the sun mpst shine 
in the heavens, the birds must smg on the trees and 
flowers must grow on the fields So we must will it 


87 



Printed and puHUhed by the author. 
It Modya Dianvond Printlnc Work*. 
164. Hornby Ro,d. Fort. Bombay. 



